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A DANGEROUS CRUSADE 



WASHINGTON GLADDEN, D.D. 
Columbus, Ohio 



"In the name of the Prophet, figs!" 

This sentence is quoted from mem- 
ory; I found it in a book which I read 
in my early boyhood and have not since 
seen. I think it may have been one of 
George William Curtis' little books of 
oriental travel, The Howadji in Egypt, 
perhaps. It was the cry of a street 
peddler, mixing his religion with his 
business. The whimsicality of it was 
the anti-climax — the disparity between 
the invocation and the investment. 

One hears the same note struck not 
seldom. A friend reported to me the 
other day a speech which he heard some 
years ago in college by an exalted 
church dignitary, who declared with 
the utmost vehemence, "I know that 
Moses wrote the Pentateuch!" and 
whose certainty was based upon the 
fact that he had just come from the 
Sinaitic peninsula and had seen with his 
own eyes the red granite hills. "In 
the name of the Prophet, figs!" 

The same kind of argument is in 
constant use in the defense of the tradi- 
tional bibliolatry. Popular orators are 
frequently heard proclaiming that they 
know that the Bible in every word is 
infallible, because they have seen a 
mummy, or have beheld (without read- 
ing) a cuneiform inscription ! And grave 
Bachelors of Divinity nod their heads, 
and crowded audiences of supposedly 
educated people feel tremors of convic- 
tion passing through their souls, as they 
listen to such pronouncements. "In 
the name of the Prophet, figs!" 



The business of biblical defense is 
being pushed, in these days, with much 
assiduity; and there may be danger of 
reducing the whole argument to ab- 
surdity. May it not be prudent for 
sagacious denominational leaders to 
look rather carefully into the current 
popular apologetics, and see whether 
the policy to which the champions of 
the traditional infallibilism are now 
bent on committing the church is one 
that can be safely followed ? 

The movement which Sabatier so lu- 
cidly traces, from religions of authority 
to the religion of the Spirit, is now full 
well advanced; and the critical point 
in it, so far as Protestants are concerned, 
is the theory of the Bible. The church 
will never enter into the fulness of its 
inheritance, it will never know what 
inspiration and the leadership of the 
Spirit means, until it gets rid of the 
obsession of biblical infallibility. The 
meaning of Paul's tremendous saying, 
"The letter killeth but the Spirit giveth 
life," is by no means apprehended by 
the great majority of Protestant Chris- 
tians. The habitual thought of the 
average Christian exactly reverses Paul's 
maxim, and makes the worship of the 
letter the foundation of Christian experi- 
ence. The belief in a certain theory 
about the Bible is the test of the popular 
orthodoxy. Belief in God is a subordi- 
nate matter. It does not seem to occur 
to these zealous Protestants that they 
are trampling on the very spirit of the 
Reformation when they exalt symbols 
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and undervalue realities. The central 
significance of Protestantism is the en- 
thronement of spirit and life, and the 
subordination of symbols and sacra- 
ments. "Spirit with spirit can meet" 
is its fundamental assertion. Now, 
words are symbols as truly as are sacra- 
ments, and the deification of documents 
is as much idolatry as is the deification 
of images or the adoration of the host. 
The kind of veneration for the Book 
which is being cultivated in these days, 
in a strenuous propagandism, is a type 
of ritualism quite as pronounced as 
any that the elder churches have devel- 
oped. And its effects upon the mind 
and the character are precisely the same 
as those which are produced when any 
other symbol is exalted above the reality 
for which it stands. It makes men 
narrow and petty and hard and intol- 
erant. It can have no other issue. 
The human mind cannot enthrone the 
letter and subordinate the spirit without 
suffering the necessary reaction. If 
the final cause of the transaction is 
figs the prophet sinks to the level of 
the peddler. 

The Need of a More Rational Defense 
of the Bible 

May I venture to suggest to the men 
who are responsible for the leadership 
of Protestant Christianity that the hour 
has arrived when some very frank deal- 
ing with this problem of biblical de- 
fense is called for ? Most of those who 
are now past middle life were brought 
up under influences in which the iner- 
rancy of the Bible was always assumed. 
The Bible was God's book; He was the 
author of every sentence in it and it 
was therefore absurd, and even blas- 



phemous, to say that there could be 
any mistakes in it. Omniscience does 
not make mistakes. 

The time came when this sweeping 
claim of infallibility began to be widely 
challenged. The doubts began to gather 
when the revision of the King James 
Version was determined upon. Up to 
that time the vast majority of the most 
intelligent Christians had never known 
that the received text of the New Testa- 
ment had been made up from a great 
number of old manuscripts, no two of 
which were alike and among which there 
were thousands of differences. That 
fact was made so plain that no man of 
any intelligence could pretend to ques- 
tion it. To all who could put two and 
two together it made an absolute end 
of the doctrine of verbal infallibility. 
The Bible never again could be to them 
the kind of book which they had always 
supposed it to be. The theory of its 
verbal inerrancy on which they had 
always been blindly relying was swept 
out of existence. 

It was a disturbing revelation to some 
of us, but it set us to work. The first 
thing we discovered was that the Bible 
makes no such claim for itself as we had 
always been making for it; that there 
is no word upon its pages which asserts 
that it is from cover to cover absolutely 
free from error. The theory of in- 
errancy was a purely human invention, 
fabricated by men who were certainly 
not specially illuminated in ages which 
were full of ignorance and superstition. 
It was a great relief to know this; it 
made the path of the student much 
plainer. 

When we began to look into the 
facts which the Bible itself lays before 
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us respecting the origin and structure 
of its books, it became evident at once 
that many of them were of a composite 
character — documents pieced together in 
a very artless fashion, with breaks and 
repetitions and displacements which 
were quite incompatible with omniscient 
superintendence. 

We found a good many discrepancies 
and contradictions in these statements. 
We found not a little very bad morality, 
deeds most flagitious, which are said 
to have been done by the direct com- 
mand of God; sentiments professed 
which are at war with every principle of 
justice and humanity. Some of us had 
been partially aware of the existence of 
these moral difficulties, but our atten- 
tion had been called to them by such 
men as Thomas Paine and Robert G. 
Ingersoll; our pastors and masters in 
Christ had for the most part either 
skipped them or offered us explanations 
of them which appeared to be disin- 
genuous and sophistical. It was a 
burning shame that we had had to learn 
about these things from men whose 
purpose it was to discredit the Bible; and 
that we had beert permitted to grow up 
with the impression that the Bible was 
a book concerning which the whole 
truth must not be told. Out of this 
moral confusion thousands extricated 
themselves by throwing away their 
Bibles and turning their backs on the 
church. But, to a great multitude, the 
truth gradually became evident that 
the Bible was worth too much to be cast 
as rubbish to the wind because of a false 
theory of its origin; and that when the 
whole truth was known about it, it 
would prove to be a far greater and 
better book than it had ever been sup- 



posed to be — less magical, but far more 
credible and convincing. 

I will not try to tell how this new view 
of the Bible established itself in the 
minds of those who hold it; that is too 
long a story. I will only say that the 
theory of the Bible which is now held 
and taught by a large proportion of 
devout and intelligent biblical scholars 
in all the Protestant churches is radically 
different from that which was taught 
at the beginning of my ministry. I will 
not venture on any estimate of the size 
of that proportion; it is enough to say 
that it is large enough to be respectable. 

The New Estimate of the Bible 

What is known as the higher criticism 
has brought about this changed estimate 
of the Bible. The higher criticism is 
simply the study of the Bible itself, to 
discover the facts which appear on the 
face of its documents or are imbedded 
in their structures and to gather from 
all sources any material which may 
throw light on their history. 

These investigations into the literary 
contents of the Bible have not, of course, 
been conducted by infallible men. In- 
fallibility is no part of the outfit of a 
biblical critic. Theories may be sub- 
mitted which the facts do not support. 
Explanations may be offered which are 
merely conjectural. But no reasonable 
man will deny that a large number of 
competent, sober-minded, conservative 
scholars have been working on these 
problems — men whose only purpose has 
been the discovery of the truth — and 
that, as the result of their studies, there 
is now a considerable body of knowledge 
which is established beyond gainsaying, 
which can no more be disputed than the 
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principal facts respecting the Greek 
literature can be disputed, which show 
the manner in which these Hebrew and 
Christian Scriptures have been produced 
and collected and edited and trans- 
mitted. That with all this process there 
have been mingled crude conjectures 
and unverifiable hypotheses goes with- 
out saying. That some men may have 
taken part in this critical work whose 
spirit was negative and destructive is 
not incredible. But out of it all have 
come certain results which are indis- 
putable, and which require wise and 
honest teachers of the Bible to set aside 
frankly and explicitly the traditional 
theories of inspiration and to substitute 
for them teaching which accords with 
well-known facts. 

To the great majority of the ministers 
who have graduated from the theological 
seminaries of the leading Protestant 
denominations these facts are well 
known. Comparatively few men gradu- 
ate from these seminaries in these days 
who have not been convinced that the 
traditional theory of the inerrancy of 
the Bible is erroneous. The truth is 
also known, of course, by multitudes of 
intelligent laymen. 

The New Crusade against This View 
of the Bible 

But it is also true that there are many 
thousands of ministers and laymen who 
still adhere to the old theory. They 
have never taken pains to examine the 
facts which have been brought to light 
in the recent study of the Bible. Many 
of them have persistently refused to 
look at these facts. They have deemed 
it a flagrant disloyalty to the faith to 
consider any statements not in harmony 



with the orthodox belief about the 
Bible. I knew a president of one of 
our leading universities — a man of many 
degrees — who was denouncing the new 
views of the Bible, and who when he 
was asked whether he had read the books 
he was condemning, answered: "No, 
and I don't intend to. I got my views 
about inspiration settled when I was 
in the seminary and I don't wish to 
have them unsettled." Thousands of 
men in less conspicuous positions have 
maintained a similar attitude. To ques- 
tion the inerrancy of the Bible is by 
millions of devout people regarded as 
the essence of infidelity. And by all 
these millions the reverent study of 
the Bible by Christian scholars which 
has brought to light the facts concern- 
ing its origin and structure is counted 
a grave offense. The higher criticism, 
in all its phases, is declared to be a rash 
and wicked assault upon the Christian 
faith. And there has arisen a concerted 
and organized movement whose purpose 
it is to discredit the scholarly study of 
the Bible, to repudiate the results of 
such study, and to reaffirm and propa- 
gate the traditional infallibilism. This 
propagandism is being pushed with 
passionate energy. It has secured the 
co-operation of a number of wealthy 
men; most of the popular evangelists 
are its vehement protagonists; it en- 
lists, of course, the ignorant prejudice 
of the great mass of church members 
who have been taught from their infancy 
that none but infidels ever question the 
infallibility of the Book; and, with such 
resources, it is prepared to make it very 
uncomfortable for timid ministers who 
do not wish to expose themselves to the 
imputation of heresy. For it would 
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be too much to say that most of those 
who are conducting this crusade mean 
to be fair or tolerant toward those who 
decline to join in it. The movement 
is not grounded in reason; its funda- 
mental assumption is the danger of using 
reason in dealing with the Bible; and 
it can hardly be expected to be reason- 
able in its treatment of those who dissent 
from its methods. It is much easier, 
and, with the crowd, more successful, 
to call them names, and to cast suspi- 
cion upon their soundness. The last 
thing to which these propagandists 
would consent would be a fair discussion 
in their conventions of the question: Is 
the Bible an infallible book? 

The Method oi the Crosade 

The method usually employed is 
much less exacting. It usually begins 
by proving that certain modern theories 
about the Bible have been overthrown 
by further investigation. The inference 
suggested is that all the results of modern 
biblical scholarship are invalid. That 
overworked and abominable maxim, 
falsum in uno falsum in omnibus, is the 
foundation of most of these arguments. 
This reasoning, to the average popular 
audience, is entirely conclusive. 

Another argument much relied on is 
the proof that certain geographical or 
historical statements of the Bible are 
true. Explorers or archaeologists have 
verified this or that passage in Genesis 
or Judges. The fact is brought forward 
with a great flourish of trumpets. 
Like the orator quoted at the beginning 
of this article, these logicians "know 
that Moses wrote the Pentateuch," 
because they have seen with their own 
eyes a mountain which some people 



are very sure was Mount Sinai. It is 
remarkable to see how greatly impressed 
an audience of pious people sometimes is 
by an argument like this, if it is delivered 
in an orotund voice, and with an 
emphatic gesture. 

It seems to be assumed in this argu- 
mentation that the higher criticism, in 
all its phases, has undertaken to prove 
that the entire Bible is a tissue of fraud 
and falsehood; so that if any part of 
the Bible can be shown to be true or 
valuable, the higher criticism is by that 
fact discredited and overthrown. But 
this is not, so far as I know, the conten- 
tion of any of the higher critics. All of 
these men with whose work I have any 
acquaintance believe that the Bible 
is, for the most part, a veracious histori- 
cal record; that it is a treasury of 
priceless religious truth; that its various 
literatures have preserved for us the 
history of the progressive unfolding of 
the supreme revelation of God to men. 
The modern biblical scholars with whose 
work I am most familiar are agreed in 
regarding the Bible as, far and away, the 
greatest book in the world, the book of 
whose teaching no intelligent man can 
afford to be ignorant. It shows us 
just how the Kindly Light has led the 
one people of the world who had a 
genius for religion from the dawn of 
the God-consciousness, through mazes 
of superstition and crudities of ethical 
development, up to the noble mono- 
theism of the prophets, and out into the 
light of the knowledge of the glory of 
God as it shines in the face of Jesus 
Christ. The Bible is the history of the 
religious development of this people. 
It records the phases of thought and 
feeling, of struggle and discipline, 
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through which they have passed; it 
shows us their tentative and fumbling 
endeavors after the truth of life, and 
how by the discipline of a wise Provi- 
dence they were guided, step by step, 
toward that larger knowledge of God 
which can never be ours till we find it 
for ourselves. The history of this 
development is of unspeakable value 
to the world; but it is only so when we 
take it for what it is, and study these 
biographies and these laws and these 
stories and songs as the expressions of a 
people slowly rising out of the darkness 
of semi-barbarism into the light of a 
better day. When we insist on taking 
all their confused speculations and their 
crude moralizings as the very voice of 
God, we are simply blind followers of 
the blind. 

It is generally admitted by these 
apologists that the conduct of the Old 
Testament characters cannot always be 
justified; and the Bible is extolled be- 
cause it does not conceal the faults of 
eminent saints. But the point is that 
the writer of the narrative does not, in 
many cases, recognize the misdeeds of 
his hero as censurable. There is no 
moral disapproval of the trickery by 
which Rebekah and Jacob won the 
primacy for the younger son. The lying 
of Abraham and Isaac in Egypt is ac- 
cepted as justifiable. Dr. Briggs once 
told me that his study of the literature 
had failed to find any evidence that 
lying was regarded as a defect of char- 
acter by the early Hebrews. The most 
atrocious cruelties in the treatment of 
the native races of Palestine are said 
to have been committed by the direct 
command of God. We can readily 
concede that the perpetrators of these 



enormities believed themselves to be 
divinely commissioned, and we can even 
praise their fidelity to their dark belief; 
but to accept as inspired and infallible 
their estimate of the divine character 
is for men with the New Testament in 
their hands little short of blasphemy. 

The Real Worth of the Bible 

But all this old literature, if rightly 
held and studied, is full of doctrine and 
reproof and instruction in righteousness. 
The darkest pages of the old record 
furnish a marvelous background for the 
light of the gospel. We do not want to 
part with any of it; there is wisdom and 
guidance in all of it. And it is easy to 
"follow the gleam" through the dark 
centuries and to see it shining more and 
more unto the perfect day. The ele- 
ments of pure spirituality and a true 
morality are imbedded in the old docu- 
ments as gold is imbedded in the ore; 
our wisdom lies in extracting the gold. 
It is not a difficult art, and Jesus has 
given us our first lessons in the practice 
of it. 

The chief value of the Bible is, of 
course, in the fact that it tells us all we 
know about Him in whom the Hebrew 
revelation culminates, and from whom 
the Christian revelation radiates, of 
whom it could be truly said, "In Him 
was life and the life was the light of 
men." The character and the teachings 
of Jesus are the touchstone of all this 
literature. Whatever conflicts with his 
words and his life may be safely set aside 
as imperfect teaching. This applies, 
of course, to the New Testament as well 
as to the Old; for it is by no means 
impossible that those disciples whom he 
was always reproving for their lack of 
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vision and understanding sometimes 
misunderstood and misinterpreted him. 
We have to use our own spiritual dis- 
cernment in reading both Testaments. 
We do not doubt that the Spirit of truth 
guided the men who wrote the Gospels 
and the Epistles, but the same Spirit of 
truth is here to guide us in reading them 
and we must learn to trust his guidance. 
"He that is spiritual judgeth all things." 
This does not make him a bigot, nor does 
it warrant him in imposing his inter- 
pretations on his neighbors; it prompts 
him rather to pay careful heed to the 
godly judgments of all good men; but 
at the last he must trust his own insight, 
and accept nothing as true which does 
not commend itself to his own enlight- 
ened reason. The Bible is given him to 
assist his judgment, not to supplant or 
dethrone it. 

For this great service of enlightening 
our reason the Bible is the Book of Books. 
Of its value to humanity history bears 
abundant witness; of its inspiration and 
comfort to individual souls generations 
of faithful and devout men and women 
have borne convincing testimony. 

How the New Crusade Hurts Faith 

It is sometimes said that the value 
of the Bible to the people who have had 
it in their hands has been due to their 
implicit faith in its inerrancy; that if 
they had had any misgiving as to its 
absolute freedom from error they would 
never have trusted it. Indeed, the con- 
stant argument of these modern de- 
fenders of the Bible is summed up in 
that dictum of two eminent American 
theologians: "If proved, error in Scrip- 
ture contradicts not only our doctrine 
but the Scriptures' claims, and therefore 



its inspiration in making those claims." 
Now it is simply untrue that "the 
Scripture" — meaning by that term the 
Bible in its entirety — makes any claim 
of infallibility. If "the Scripture" made 
any such claim, it would stultify itself; 
for errors by scores lie upon the very 
face of it. It is impossible to do the 
Bible a greater disservice than to repre- 
sent it as claiming for itself infallibility. 
That claim can be tested, and it would 
prove the Bible to be setting up false 
pretenses. These champions of infalli- 
bility are often heard saying: "Show 
us a mistake in the Bible and we will 
throw it away; its value will be de- 
stroyed." It is a rash and criminal 
saying. Convince men that that is a 
sound principle of action and you will 
banish the Bible from the homes of all 
who can read plain print and put two 
and two together. Hundreds of thou- 
sands of people have accepted this 
dictum and have thrown away their 
Bibles. So diligently has this precept, 
"Infallible or worthless," been drilled 
into the minds of the recent generations 
of Protestant Christians that it has 
convinced great multitudes of the worth- 
lessness of the Bible. This is the process 
which is now being pushed, all over the 
land, with a zeal which is greatly in 
excess of discretion. 

It is not true, as I have said, that a 
genuine regard for the Bible can exist 
only when the Bible is believed to be 
infallible. Luther did not believe in the 
infallibility of the Bible; he thought the 
Book of James was a spurious book; he 
had doubts about others; he said that 
the Epistle to the Hebrews had some 
valuable truth in it, but also "much 
wood, hay, stubble"; he doubted 
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whether the Revelation had a place 
in the Canon. Melanchthon substan- 
tially agreed with Luther. Many of the 
old Fathers had doubts about some of 
the books; and it was not until the 
seventeenth century that the hard- 
and-fast doctrine of infallibility was 
finally forged and fastened on the 
Protestant churches by the post- 
Reformation theologians. It is histori- 
cally false, therefore, that love for the 
Bible and reverence for its teachings are 
bound up with the theory of its infalli- 
bility. Millions on millions of saintly 
Christians who held no such rigid 
notions about the Bible have loved it 
and studied it and made it their com- 
forter and guide. 

More than this can be said. There 
are tens of thousands of devout men 
upon the earth today who know that 
the truth about the Bible greatly en- 
larges and exalts its value; that when 
it is liberated from the bands of super- 
stition in which men have long been 
enswathing it, it becomes at once more 
credible, more dear, more divine. It 
is no longer the fetish of our consciences, 
it is the friend of our souls. We are 
freed from the necessity of apologizing 
for it, or of inventing plausible soph- 
istries to reconcile its facts with our 
theories; we can take it for just what it 
is and find in it the counsel and the com- 
fort it contains. Some of us have vivid 
memories of hours of moral discomfort 
and intellectual confusion which we have 
spent in trying to explain its discrep- 
ancies and to reconcile its anomalies, 
and we know how good it is to be de- 
livered from that bondage. We know 
that the sophistication to which the 
traditional theory condemned us is not 



a good thing for a man's soul, and we 
are glad to be rid of it. We can pass 
by all those futile attempts to reconcile 
the irreconcilable, and devote ourselves 
to the more welcome task of drawing 
forth from these stories and songs and 
sermons the ethical and spiritual values 
which they contain. 

I do not wish to suggest that those 
who hold the traditional theory of the 
Bible are wholly unable to derive from 
it the moral and religious instruction 
which it is intended to convey. I know 
better than that, for I have held these 
views, and while holding them have 
received inspiration and consolation 
from the Bible. The records of reli- 
gious experience which it contains, the 
insights that it gives us into the char- 
acter of God and the meaning of life, 
were of great value to me in all my earlier 
life. But this was because these truths 
of the Bible commended themselves 
to my reason or met my spiritual needs. 
It was not because I found them in a 
book alleged to be infallible; it was 
because they found me, as living truths, 
and showed me the way of life. From 
the day when I began to read and think 
for myself, the theory of infallibility was 
always a stumbling-block; I could not 
value the Bible as highly as I ought to 
have valued it, because I was expected 
to say about it what I knew was not 
true. The good that I got out of it was 
in spite of the theory imposed on me. 
The truth is all there, when the false 
theory is renounced; and the treasure 
of wisdom and inspiration is set free. 

One Typical Experience 

In his Sixty Years with the Bible, Dr. 
William Newton Clarke sets forth, most 



A DANGEROUS CRUSADE 



11 



luminously, an experience through which 
thousands of earnest men and women 
have passed: 

As long as I believed that I was bound 
to approve all that any part of the Bible 
said about God and his judgments as to 
good and evil, it was natural that I should 
look away from the moral difficulties or 
should minimize them as much as possible. 
If moral contradictions were ascribed to 
God, it was natural that I should be blind 
to them. The skipping was a privilege and 
seemingly a duty. Here my conception of 
inspiration tended directly to blunt my moral 
sense, by preventing a straightforward 
ethical judgment upon matters that were 
laid before me. In my youth I was taught 
that, concerning matters of record in the 
Bible, especially in their bearing upon the 
character of God, I had no right to the 
free exercise of my moral judgment. I 
must not admit that God had done wrong 
or approved of evil; hence I must deny 
that any act attributed to him in the 
inspired Bible was wrong or that anything 
was evil which he was recorded to have 
approved. In my childhood how well I 
remember the shocked and grieved expres- 
sion with which any sharp inquisitiveness 
about such acts was met! "God did it, 
for the Bible says so, and what God did 
was right; of course it was right; you must 
not question it"; such was the repressive 
reverence that such inquiries encountered. 
In later years how often have I heard good 
men arguing that deeds that bore every 
mark of being wrong were right because God 
was recorded to have done them or approved 
them. If we were to believe in the good 
God and the infallibility of the Old Testa- 
ment we had to ignore the moral contra- 
dictions or else to argue them out of the 
way 

I have already said that my altered con- 
ception, formed under various influences 

1 Sixty Years with the Bible, pp. 231-33. 



and rendered consistent and secure by the 
higher criticism, has released me from all 
obligation to attribute to God all the traits 
and judgments that are attributed to him 
within the Bible. In much that I used to 
suppose that I must receive as true of God, 
I now read the record and effect of what 
people thought of God — a difference that 
goes to the very bottom of the matter. 
When I was thus set free from obligation to 
approve all that I found, I could see how 
much there was that I could not approve, 
as well as how high and glorious was the 
morality of Christ. I now see clearly and 
gratefully how broad is the contrast between 
the Christian thought of God and much 
that stands in the Old Testament; how 
broad is the contrast, too, between the best 
in the Old Testament and much that stands 
beside it there. This contrast it is my duty 
to note, and my privilege to keep in memory. 
In dealing with the Bible I am as free to 
call black black as I am to call white white, 
and I am delivered from the too-familiar 
temptation to call black white for the glory 
of God. Thus difficulty with the Bible 
on account of these moral contrasts is 
entirely gone, and can never return to 
trouble me. 1 

It is little to say that the Bible loses 
nothing by being thus freed from a false 
theory of its origin; it gains unspeak- 
ably in value and in power. And this 
is the result which serious and devout 
students of the Bible most earnestly 
desire. The one thing to be wished for 
is that the Bible may have the place in 
human thought which rightly belongs 
to it, and from which the superstitious 
theories about it have driven it. 

In that strong book, Foundations, 
lately published by "Seven Oxford 
Men," the essay on the Bible by Rich- 
ard Brook begins with this sentence: 
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"To the plain man the Bible is no 
longer the Book of Books." This is 
the undoubted fact. "Pity 'tis, 'tis 
true." To a good many very ignorant 
and fanatical people the Bible is still 
possessed of some magical quality; they 
read it very little, but they regard it as 
possessing superhuman value; their 
religion largely consists in believing in 
it. But to the plain man — the man of 
fair intelligence and average common- 
sense— whether he be business man, 
professional man, or working-man — the 
Bible has ceased to be an important 
book; he gives it little attention; it 
is no longer an influential element in his 
daily experience. And Mr. Brook goes 
on to state more fully the plain man's 
difficulties: 

He is no critic and has no time for critical 
studies, but he has learnt that the Bible 
is not infallible in its statements of fact, 
in its ethical teaching, or even in its theology. 
He knows what modern science has to say 
with regard to the creation narratives in 
Genesis, and he is vaguely aware that 
similar stories are to be found in Babylonian 
mythology. And in many other places, 
chiefly perhaps in the stories of the patriarchs 
and of the early monarchy, he suspects that 
there is a large amount of folk-lore and 
tradition and he has not the means of find- 
ing out what element of historicity the 
narratives contain. Consequently, he is 
invaded by a general sense of insecurity, 
and believing that many of its statements 
are untrue, he not unnaturally asks how 
the Bible can be regarded as in any real 
sense inspired, or, indeed, as having any 
particular value. 1 

The "Plain Man" and the Bible 

Now the question is, what are we going 
to do with the "plain man " ? He is the 
heart of the whole problem. Unless 

1 Fotindations, p. 27. 



his attitude toward the Bible can be 
changed, the Bible will cease to hold the 
place that it has held in Protestant 
Christendom. It is with the "plain 
man," presumably, that these propa- 
gandisms of biblical defense, of which 
we have been speaking, are trying to 
deal. What are they saying to him? 

For the most part, so far as I can 
find out, they are trying to make him 
see that his difficulties with the old 
theory of the Bible are all imaginary 
or perverse; that the Bible is infallible 
in its statements of fact, its ethical 
teachings, and in its theology; that the 
narrative of the creation in Genesis is 
scientifically accurate; that his doubts 
on these subjects are probably due to a 
depraved heart. They are trying to 
convince him that the scholars who have 
been studying the Bible and trying to 
find out the truth about its origin are 
either dupes or deceivers; that the 
higher criticism is only another name for 
infidelity. 

Now it is perfectly safe to say that 
the "plain man" will not be convinced 
by this argument. Some of the more 
ignorant will be; many timid preachers 
will be forced by the onset of this intoler- 
ance to hide their knowledge and stifle 
their convictions; but this policy will 
not be permanently successful. What 
the "plain man" has found out is the 
simple truth, and he will not surrender it. 
What is more, he will have his opinion of 
those who by sophistries and quibbles 
try to deny or conceal such truth. The 
attempt to set the Bible in array against 
the whole sum of human knowledge 
will not increase his respect for the 
Bible. Such a crusade, waged in the 
interest of a perverse obscurantism, is 
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morally certain to provoke a hot reaction 
against the Bible and against its cham- 
pions. This is the possibility which 
intelligent leaders of the Protestant 
denominations ought to be carefully 
considering. 

For it is hardly possible, in this day, 
that the truth about the Bible shall be 
permanently concealed. Ignorance is 
dense and prejudice sodden, but it will 
not be possible to perpetuate a theory 
concerning the Bible which the Bible 
itself, on every page, flatly contradicts. 
It is possible, however, by making exces- 
sive and untenable claims for it, to dis- 
credit the Bible, and to prevent it from 
filling the place which belongs to it in 
the religious life of the churches. 

What we need to do is to show the 
"plain man" that while theBible is not the 
kind of book which he has been taught 
to believe, it is, nevertheless, the Book 
of Books, far and away the best book 
in the world, all the better for human 
nature's daily food for not being infal- 
lible historically or scientifically or 
ethically or theologically. If it were 
infallible it would domineer over our 
intellect and our moral judgments; we 
could have no other attitude in its 
presence than that of submission; in- 
sight and independent judgment would 
be in abeyance; our freedom of thought 
and action would be greatly impaired. 
What the "plain man" needs to be 
shown is, in the words of Mr. Brook, that 

the Bible is God's book because it is in a 
unique and universal sense Man's book. 
It is the record and the vehicle for transmit- 
ting a great human experience — an experi- 
ence of God, of human need, and of God's 
response to that need. The authors, the 
editors, the compilers of the various books 

1 Foundations, pp. 30, 31. 



and of their literary sources are now seen 
to be men of flesh and blood, linked to us 
by the possession of a common humanity. 
They are not, as men had almost come to 
think, like the dolls of a ventriloquist, or 
like children repeating from memory a 
lesson they have not understood, quoting 
catchwords and phrases which are not a 
part of themselves and find no answer 
within their experience, but they are living 
men sharing our needs and fears, facing the 

problems and perplexities of life 

They were religious men. Their lives were 
inspired by an intense faith in God and 
dominated by a sense of his presence, his 
holiness, and his love. They tell us of the 
faith that is in them and of the struggle and 
the storm and the stress through which 
they have come to the knowledge of God. 
They show us how their faith has brought 
them out of darkness into light, and how 
the God in whom they have trusted has 
helped and saved them. 1 

It is quite possible then that the 
"plain man" may be helped to see that, 
while the Bible is not the kind of book 
which he has been taught to believe, it is 
the one book of all the world which he 
most needs to know. This is the truth 
of which he must be convinced. He has 
parted with his Bible because he has 
been required to hold a theory about it 
which is palpably untrue and absurd. 
That may not be wholly logical, but 
it is quite natural. He will not be 
induced to return to the book by having 
this untrue and preposterous theory 
forced down his throat. He may be per- 
suaded to give reverent attention to the 
Bible if the simple truth about it is told 
him; he will not be persuaded by a policy 
which denies or conceals the truth. 

We hear much in these days about 
honoring the Word of God. We are told 
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that God himself is greatly interested 
in honoring his Word. It ought to be 
well understood that the Word of God 
is not honored when untruth is told 
about it, or when the plain truth about 
it is denied or concealed. And we 
cannot easily believe that God is 
well pleased when methods like these 
are resorted to in commending it to 
men. 

It is not necessary to expend much 
effort in convincing the "plain man" 
that the Bible is not infallible. He 
knows that pretty well already. There 
are, as I have said, millions of the very 
ignorant and fanatical to whom no 



theory about it will be credible which is 
not tinged with magic. But the "plain 
man" is the key of the situation; it is 
with him that we must learn to deal. 
And he does not need to be told what 
the Bible is not; but he does need to be 
told what it is. He is quite capable 
of understanding the truth about it, and 
of being convinced of its great value to 
him. And it is highly important, at 
this juncture, that the men who are 
called to the leadership of thought in 
our Protestant churches should see to 
it that the "plain man" is given a view 
of the Bible which will convince his 
reason and satisfy his moral sense. 



THE CHURCH AND THE 'COMMUNITY 

CENTER" 



ARTHUR E. HOLT, PH.D. 

Manhattan, Kansas 



Dr. Holt is no mere theorizer on the important matter he here discusses. For several 
years he has been a student and lecturer on the work of the rural church and his 
opinions, whether one agrees with them or not, are worthy of most serious attention. 



To a student of modern rural life 
nothing is more interesting than the 
itching of some four or five rural insti- 
tutions to become the accepted "com- 
munity center" of the reorganized rural 
community. One need not attend very 
many meetings of social organizations, 
public-school associations, or religious 
organizations without detecting a more 
or less conscious desire to be center in 
the new rural community. Among these 
champions of various types is a strong 



and respectable group who would make 
the church perform this function. Their 
slogan is sometimes stated, "nothing 
happening without the church." The 
church is to be the center around which 
all the work of the community organizes. 
There is very little the minister ought 
not to know. He should be expert 
farm adviser, superintendent of play- 
grounds, promoter of community health, 
leader in community marketing, as well 
as preacher and director of religious 



